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REFLECTION OF THE PRINCIPLES OF FOLK PEDAGOGY
IN WORKS OF UKRAINIAN FICTION

The article analyses the fundamental principles of folk pedagogy, in particular the cultivation
of love for one s homeland, respect for parents and elders, diligence, morality, spirituality, humanity,
and the preservation of national traditions. It has been established that fiction serves as an important
means of reflecting folk wisdom and pedagogical experience, since through literary images, character
portrayals, and depictions of life situations, writers convey the moral values and educational ideals
of the Ukrainian people. Particular attention is devoted to the analysis of works by Ukrainian writers
in which folk-pedagogical ideas and educational aspects are revealed. It has been demonstrated that
questions of family upbringing, the formation of the moral qualities of the individual, the affirmation
of patriotic sentiments, and the spiritual development of the person occupy a significant place
in the works of Ukrainian authors. It has been established that, through the artistic interpretation
of human relationships, the moral choices of characters, and social issues, writers not only reflected
the realities of life of the Ukrainian people but also performed an important educational function.
As a result of the study, it has been established that Ukrainian fiction constitutes an important factor
in the preservation and transmission of folk-pedagogical traditions. It contributes to the formation
of a spiritually rich personality, the development of moral qualities, national consciousness,
and a system of values, and furthermore ensures a connection between the historical experience
of the people and contemporary educational processes. It is concluded that the principles of folk
pedagogy reflected in works of Ukrainian fiction remain relevant under present-day conditions and
can be effectively employed in the process of educating and raising the younger generation.

Keywords: folk pedagogy, upbringing, folk traditions, spiritual values, national education, family
upbringing, folk wisdom, literary work, personality, cultural heritage, patriotism, moral qualities.

Formulation of the problem. Under
contemporary conditions of societal development, the
problem of raising a spiritually rich, morally mature,
and nationally conscious individual is acquiring
particular relevance. Contemporary socio-cultural
transformations, the processes of globalisation, the
active development of the information space, and
the changing system of value orientations among
the younger generation necessitate the search for
effective means of education capable of ensuring the
formation of moral qualities, a humanistic worldview,
and national self-awareness. In this context, recourse
to folk pedagogy as a source of the centuries-old
educational experience of the Ukrainian people
acquires considerable importance.
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Folk pedagogy accumulates a system of moral
and ethical principles, traditions, customs, and
educational ideas that were formed over the course of
the historical development of society and transmitted
from generation to generation. Its fundamental
principles include the cultivation of respect for parents
and elders, love for one’s native land, diligence,
spirituality, humanity, honesty, and responsibility.
A considerable proportion of these values has found
reflection in works of Ukrainian fiction, which serves
not only as an important means of aesthetic influence
but also as a powerful factor in the education of the
individual.

In their works, Ukrainian writers extensively
drew upon folk educational traditions, reproduced the
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moral ideals of the Ukrainian people, and revealed
the significance of family upbringing, spiritual
values, and human virtues. Through literary images,
life situations, and the moral choices of characters,
literature contributes to the formation of the reader’s
worldview and to the development of his or her moral
culture and system of values.

Despite the considerable body of scholarly work
devoted to the problems of folk pedagogy and
Ukrainian literature, the question of the reflection of
folk-pedagogical principles in the works of Ukrainian
writers requires further comprehensive research.
Of particular relevance is the determination of the
educational potential of fiction and its role in the
formation of the moral qualities of the individual
under contemporary conditions.

Analysis of recent research and publications.
The problem of folk pedagogy and its role in
personality formation occupies an important place
in contemporary pedagogical and literary studies.
Questions concerning folk upbringing, its essence,
content, and educational potential have been addressed
in the works of numerous Ukrainian and international
scholars. A significant contribution to the study of
folk pedagogy has been made by researchers who
examined it as a component of the spiritual culture
of the people and as an effective means of the moral,
aesthetic, and national upbringing of the individual.

The theoretical foundations of folk pedagogy and
ethnopedagogy are elucidated in the works of scholars
who studied the specific character of folk educational
traditions, the significance of family upbringing,
customs, rituals, and oral folk art, as well as their
influence on personality formation, as reflected
in the works of L. I. Yovenko and I. H. Tereshko,
Traditional Family Upbringing of Ukrainians [3],
and V. Mosiiashenko, Ukrainian Ethnopedagogy
[9], among others. In the scholarly work of V. Lappo
and I. Batrun, folk pedagogy is interpreted as a body
of knowledge, educational ideas, and the practical
experience of the people, directed towards the
development of moral qualities, spiritual values, and
the national consciousness of the individual [8; 1].

An important place in the study of this problem
is occupied by scholarly works devoted to the
educational potential of fiction. Researchers emphasise
that a literary work is not only a means of aesthetic
influence but also an important instrument of moral
education, since the formation of an individual’s
value orientations occurs through literary images, the
characters of protagonists, and their moral actions.
Particular attention is devoted to the significance
of literature in the development of spirituality,
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humanistic views, and the national consciousness of
young people.

A considerable body of scholarly research
is devoted to the study of the creative legacy of
Ukrainian writers in the context of its pedagogical and
educational content. Scholars emphasise that literary
works are an important source for the transmission
of folk educational experience, moral precepts, and
spiritual values. Particular emphasis in such studies
is placed on the problems of family upbringing, the
formation of patriotic consciousness, moral and
ethical qualities, and the national identity of the
individual [2; 13].

At the same time, an analysis of scholarly
works indicates that the problem of the reflection
of the principles of folk pedagogy specifically in
works of Ukrainian fiction remains insufficiently
comprehensively studied. Further investigation is
required into the question of the interrelationship
between folk-pedagogical traditions and fiction,
as well as into the determination of the educational
potential of literary works in the context of
contemporary educational processes.

Statement of the task. The aim of the article is
to investigate the specific features of the reflection of
the principles of folk pedagogy in works of Ukrainian
fiction, to determine their educational potential,
and to elucidate the role of literary works in the
formation of the moral, spiritual, and national values
of the individual. Particular attention is devoted to the
analysis of folk-pedagogical ideas realised through
literary images, the system of moral values, family
upbringing, and spiritual-ethical principles in the
works of Ukrainian writers.

Outline of the main material of the study.
Folk pedagogy constitutes an important part of
the spiritual heritage of the Ukrainian people.
It encompasses a body of educational conceptions,
ideas, customs, traditions, and practical experience
that were developed and transmitted from generation
to generation. Its leading principles are the cultivation
of diligence, high moral qualities, love for the
homeland, a respectful attitude towards parents and
elderly people, as well as respect for folk customs and
cultural traditions. These values are widely reflected in
Ukrainian fiction, since writers frequently drew upon
folk wisdom as an important factor in the spiritual and
moral development of the individual. Throughout its
development, Ukrainian fiction has served not only as
a means of aesthetic influence but also as an effective
factor in the upbringing of the individual. By depicting
the characters of protagonists, their behaviour,
spiritual experiences, and life circumstances, writers



ETHonoris

transmitted to subsequent generations the moral
precepts and spiritual values developed by the
Ukrainian people. A considerable part of the literary
heritage is grounded in the affirmation of such
universal human virtues as kindness, justice, honesty,
humanity, and mercy: “... she knew how to perform
all the tasks expected of a young woman, and had
learned to pray devoutly to God, to stand in church
with reverence, to give alms to the poor, to honour her
father, to respect the elderly, and to conduct herself
properly with everyone, knowing what response to
give to each” [5, p. 307].

Ukrainian fiction played an important role in the
preservation and dissemination of folk-pedagogical
ideas. Writers not only described the life of the people
but also performed an educational function, shaping in
readers moral convictions and spiritual values. A special
place in this process belongs to the work of Hryhorii
Fedorovych Kvitka-Osnovianenko, who is regarded as
one of the founders of Ukrainian literary prose.

The writer’s works are distinguished by profound
psychological insight, a realistic depiction of the life
of the people, and a vivid rendering of the moral and
ethical principles of Ukrainian society. In his works,
the author devotes considerable attention to problems
of upbringing, the formation of human virtues, and the
role of the family in the development of the individual.
Folk wisdom enshrined these principles in proverbs:
“As the roots, so the seed”, “Honour your father and
mother, and all will be well with you”, “Good children
are a crown for their parents”. These sayings became a
kind of moral code of the Ukrainian people.

In the writer’s works, questions of human morality
and personal upbringing occupy a special place. The
author sought to depict the positive moral qualities
of human beings while condemning negative
manifestations of human character. The writer
creates characters who embody folk ideals: kindness,
modesty, diligence, sincerity, and spiritual purity. At
the same time, he portrays the negative consequences
of indifference, selfishness, cruelty, and moral decline.

Since ancient times, the Ukrainian people have
held that a child’s upbringing must begin within
the family. It was the family that served as the first
environment of the individual’s socialisation. Within
the family circle, the child absorbed rules of conduct,
moral norms, and life values: ... what father would
abandon his children so that, without instruction, they
might grow idle? Every father, every one, strives to
teach his children all that is good; and he will chastise
the disobedient in a fatherly manner. It is not without
reason that it is said: idle is the child whom the father
has not taught” [4, p. 22].

For the author, the principle of upbringing through
personal example is of great importance. It is precisely
the behaviour of parents, their attitude towards other
people, and their adherence to moral norms that shape
the formation of the individual.

One of the writer’s most striking works, in which
the principles of folk pedagogy are reflected, is
the novella Marusia. The main heroine, Marusia,
embodies the folk ideal of the Ukrainian young
woman. She is raised in a spirit of respect for her
parents, diligence, and moral purity. The author
emphasises her kindness, modesty, and obedience.
Labour occupies an important place in Ukrainian
folk pedagogy. The people always respected those
who worked conscientiously and earned their living
honestly. In the works of Kvitka-Osnovianenko,
labour is regarded as an important moral value. His
characters are not afraid of hardship and treat labour
as a natural human need. Marusia honours her parents,
helps them with the household, and observes moral
norms: “...how hard-working she was! For her father,
for her mother, and for herself she spun, sewed, and
washed, all by herself, without a hired hand, and
she cooked and baked as well, while her mother sat
with her hands folded” [4, p. 30]. In folk pedagogy
there existed a conviction that a child could be raised
not only through words but also through personal
example. It is precisely this principle that can be
traced in the relationships among the characters of
the novella. The family occupies an important place
in the story. Marusia’s parents play a significant role
in the formation of her personality. Marusia displays
profound reverence for her parents and makes no
important decision without their blessing. For the
heroine, the parental word is the highest moral
authority. In folk pedagogy, the honouring of elders
was considered one of the most important human
duties. The heroine does not violate family traditions
and does not disregard the counsel of her elders.

The main heroine is a personification of Christian
virtues. She is raised in a devout Ukrainian family,
prays sincerely, respects her parents, helps those in
need, works conscientiously, and lives according to
God’s commandments: “While still very small, she
already knew the The Lord s Prayer, the Mother of God
prayer, the Trisagion, and half of the Creed. Yet as soon
as she heard the church bell, she would no longer play
or linger at home, but would say: “Mother, [ am going
to church, look, they are ringing the bells; it is a sin not
to go; father, give me a coin for a candle, and another
to give to God’s beggar”. And in church she would no
longer be mischievous nor speak to anyone, but would
pray continually and bow low” [4, pp. 23-24].
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Another vivid work in which the author
combined folk beliefs, Christian morality, and
the educational ideal of the Ukrainian family is
H. Kvitka-Osnovianenko’s novella The Centurion’s
Daughter (Panna Sotnykova). Despite the fantastical
elements of the plot, the work has a profound
pedagogical orientation, since it affirms the
traditional moral and ethical values of the Ukrainian
people: respect for parents, modesty, piety, honesty,
mercy, responsibility, and spiritual purity: «...on the
days she herself had appointed, she would visit the
dwellings of the poor and the suffering, and to them
she distributed everything she herself had earned and
everything given to her by her parents» [6, p. 319].
One of the leading ideas of the novella is the notion
of the decisive role of the family in shaping a person’s
moral qualities. The Centurion’s daughter grows up
in a well-to-do kozak family, yet her prosperity does
not become a cause of arrogance or condescension.
Her parents raised their daughter in an atmosphere of
love, respect for others, and Christian piety: “You are
obliged, above all, to fulfil unquestioningly the will of
your parents. We wish that you fulfil first everything
you owe to us, and then to your neighbours” [6, p. 299].

The idea of a respectful attitude towards the family
and the affirmation of family values is vividly traced
in the work of Ivan Nechuy-Levytskyi, above all in
the novella The Kaidashev Family. In depicting the
everyday life of a Ukrainian peasant family, the writer
emphasises the importance of mutual understanding,
mutual respect, and the preservation of family
harmony. The family disputes portrayed in the work
convincingly demonstrate that egoism, intolerance,
and disrespect among close relatives lead to the
destruction of family unity and spiritual harmony:
“...Kaidashykha threw on her coat and ran to the
district office to lodge a complaint against Motria
and Karpo. The district official summoned Karpo to
trial” [10, p. 257]. The writer shows that the absence
of mutual respect, tolerance, and spiritual unity leads
to conflicts and misunderstandings. Through the
images of his characters, the author demonstrates the
importance of respect for parents and the preservation
of family values and moral norms: “Disrespect from
his son, and shame before his own children, and
anger, and rage — all merged together within his soul,
burning so fiercely in his chest that it seemed to him
as though Karpo had struck him dead” [10, p. 191].
Through the constant quarrels, the writer shows the
negative consequences of the loss of mutual respect
between younger and older members of the family.

One of the most distinctive ethnographic groups
of the Ukrainian people, inhabiting the territory of the
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Ukrainian Carpathians, is the Hutsuls. The harsh natural
conditions, the particular features of their economic
activity, centuries-old traditions, and strong family ties
formed their own system of raising children, grounded
in the principles of folk pedagogy: “It seems that here,
amid the mountains, a person begins to be respected
from early childhood. One had to see how gravely that
young boy carried himself, in what comically serious a
tone he gave his advice...” [11, p. 395].

Ukrainian writers who turned to depicting the
life of the Hutsuls not only masterfully reproduced
the everyday life, customs, and worldview of the
inhabitants of the Carpathians, but also revealed the
profound educational potential of folk pedagogy.
The literary works of Mykhailo Kotsiubynsky,
Hnat Khotkevych, Marko Cheremshyna, Petro
Shekeryk-Donykiv, and other writers became a kind of
literary chronicle of the spiritual culture of the Hutsul
region, reflecting traditional family relationships, the
moral and ethical foundations of raising children, the
role of parental authority, labour, religion, and folk
customs and rituals in the formation of the individual.

The Hutsul family was characterised by a high
degree of parental authority. The father was perceived
as the head of the family, its protector and master,
while the mother was the guardian of the domestic
hearth, the educator of the children, and the keeper of
family traditions. Upbringing was carried out above
all through the personal example of adults.

In the Hutsul family, respect for elders was
especially prized. The older members of the family
enjoyed unquestioned authority, and their life
experience was regarded as a source of wisdom.
Children were obliged to obey their parents, to help
their grandfather and grandmother, and to behave
courteously towards all members of the community.

From an early age, the child was drawn into the
everyday life of the family. Already at a young age, boys
helped their father tend livestock, work in the mountain
pastures, gather firewood, and make household
implements: “Now he already had responsibilities — he
was sent to graze the cows” [7, p. 136]. Girls learned
to run the household, prepare food, spin, weave,
embroider, and look after younger children. Labour was
not regarded as punishment. On the contrary, it was the
principal means of moral upbringing. It was precisely
in the process of shared labour that responsibility,
discipline, honesty, mutual assistance, and respect for
the labour of others were formed.

Religion was no less important a factor in
upbringing. Almost every day in a Hutsul family
began with prayer. The observance of church feasts
and fasts, and participation in religious services, were
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an integral part of life. Through religious upbringing,
children were instilled with a sense of goodness,
mercy, justice, and love for one’s neighbour: “All of
them were devout, they loved going to church, and
especially to the patronal feast” [7, p. 139].

Folk customs and calendar rituals were of great
significance. The celebration of Christmas, Easter,
Ivan Kupala, Green Week (Pentecost), and wedding
and christening rites served as a kind of school of folk
morality. Children not only observed the conduct of
traditional festivals but also took an active part in them,
gradually absorbing norms of behaviour, etiquette, and
spiritual values: “And when dusk fell, up on the hilltop
Ivanchik lit a great bonfire of hawthorn branches, and
together with his family bowed before the sacred flame.
Dancing with his family around the fire built upon the
ancient Hutsul round log, and leaping over the flames
late into the night, he glorified and exalted the great
feast of spring — the feast of St. George” [12, p. 404].

Oral folk art played a special role in folk pedagogy.
Fairy tales, legends, tales, proverbs, sayings,
kolomyikas, and songs contained rich educational
content. Through literary images, children were
taught the difference between good and evil, honesty
and deceit, diligence and laziness.

The nature of the Carpathians also served as an
important means of ethnopedagogical upbringing.
The life of the Hutsuls was closely bound up with
the surrounding environment. The mountains,
forests, alpine pastures, and rivers were not merely
a place of economic activity but also a source of
spiritual development. Love of nature cultivated a
careful attitude towards the environment, a sense
of responsibility for the surrounding world, and an
awareness of the indissoluble unity of human beings
and nature: “From the wall of the old house he took
down from its peg his beloved long trembita, made
of thunder-struck spruce wood and richly wound with
fine birch bark — the trembita that had dried there from
autumn until the feast of St. George. (...) And with
that divine voice of the trembita he glorified the great
feast of spring, the feast of fertility and life throughout
the whole world and upon the high Hutsul mountain
pastures” [12, p. 405].

An analysis of the works of Hryhorii Kvitka-
Osnovianenko, Ivan Nechuy-Levytsky, Mykhailo
Kotsiubynsky, Hnat Khotkevych, and Petro
Shekeryk-Donykiv provides grounds for asserting
that the veneration and respect of elders constitute
one of the leading moral ideas of Ukrainian fiction.
Writers consistently affirm the notion that love for
one’s parents, gratitude towards older generations, and
respect for their life experience and spiritual heritage are

important conditions for the harmonious development
of the individual. Through literary images, they
cultivate in readers a sense of responsibility towards
the family, an awareness of the value of the continuity
of generations, and respect for national traditions,
which renders Ukrainian literature an effective means
of the moral upbringing of young people.

Conclusions. As a result of the study conducted,
the stated aim has been achieved: a comprehensive
analysis ofthereflection of questions of ethnopedagogy
has been carried out using the example of literary
works by Ukrainian writers, and their educational
potential has been determined in the context of
contemporary pedagogical science.

The examination of the theoretical foundations of
ethnopedagogy has demonstrated that it constitutes
an important component of pedagogical science,
one that studies the folk experience of upbringing
accumulated over the course of many generations.
The foundation of Ukrainian ethnopedagogy 1is
the family, within which the moral, spiritual,
labour-related, and national values of the individual
are formed. It has been established that folk pedagogy
serves as an important factor in the preservation of
the cultural heritage of the Ukrainian people, and that
its principles are grounded in humanism, conformity
with nature, the continuity of generations, the unity
of upbringing and labour, and respect for the human
being and for spiritual traditions.

It has been clarified that the Ukrainian family
constitutes a distinctive model of traditional folk
upbringing, one in which family relationships, labour,
religiosity, customs, rituals, oral folk art, and a respectful
attitude towards nature are organically combined. The
process of upbringing within the Ukrainian family was
carried out above all through the personal example
of parents, the involvement of children in labour, the
observance of folk traditions, and active participation
in the life of the community. It was the family that
ensured the formation in children of diligence, honesty,
responsibility, mercy, respect for elders, love for one’s
native land, and a sense of personal dignity.

The practical significance of the study conducted
lies in the possibility of using its materials in the
teaching of courses in ethnopedagogy, the history
of pedagogy, Ukrainian literature, ethnography, and
cultural studies, as well as in the educational work
of institutions of general secondary and higher
education. The materials of the work may be used in
the preparation of instructional and methodological
materials, elective courses, educational activities,
local history projects, and scholarly research devoted
to the problems of folk pedagogy.
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Atumyk O. B. BIIOBPAXKEHHSI TPUHIUIIIB HAPOJHOI TEJATOIIKA Y TBOPAX
YKPATHCBKOI XYJ1I0’)KHBOI JIITEPATYPU

Y cmammi npoananizosano o0cHO6HI NpuHYUNU HAPOOHOI Nedazo2iKu, 30KpeMma BUXOB8AHHA JH00086I
0o bamvkiswunu, nosazu 00 6amMvKie i cmapuwiux, npayerroOHoOCi, MOPAIbHOCMI, OYXO8HOCMI, 2YMAHHOCMI
ma 30epexcents HaYiOHAIbHUX MPaouyiil. 3’ 1c08aHO, WO XYOO0XHCHA NIMepamypa UCHYNAE BANCTUBUM 3ACOOOM
8i000padicents HapoOHOI MyOpocmi ma nedazo2iuHozo 00Csidy, OCKIIbKU Yepe3 XY00XcHi obpasu, xapakmepu
NEePCOHANCIB | 3MANIOBAHHSL JHCUMIMEBUX CUMYAYIll NUCbMEHHUKY Nepedarms MOPAIbHI YIHHOCMI U 8UXO8HI
i0eanu ykpaincokoeo Hapody. Ocobnugy yeazy npuodiieno anauizy meopie YKpaiHCbKux NUCbMEHHUKIB, ) AKUX
PO3KPUBAIOMbCS HAPOOHO-Neda202iuni ioei ma euxosi acnekmu. /losedeHo, wo y meopuocmi YKpaiHCbKux
aemopie 3HayHe Micye 3AUMAIOMb NUMAHHA DOOUHHO2O0 BUXOBAHHSA, (DOPMYBAHHA MOPANbHUX AKOCHel
ocobucmocmi, ymeepostCeHHs NampiomuyHux nOYYmmis ma 0yxX08H020 PO3BUMKY TH0OUHU. YcmanosieHo, uo
yepes XyO0HCHE OCMUCTEHHS TIOOCLKUX 83AEMUH, MOPATbHO20 8UOODY 2ep0i8 i CYCNINbHUX NPOOLeM NUCbMEHHUKU
He uute 8i000bpasicany peanii Hcumms YKpaiHCbko2o Hapooy, aie il BUKOHYBAIU BANCIUBY BUXOBH) (DYHKYIO.
YV pesynomami docniodcenHs 6Cmano8ieHo, o VKPAIHCbKA XYOOJICH TIMepamypa € 8adNCIUSUM YUHHUKOM
30epedcents 1l mMpaHcaayii HapoOHo-nedazo2iyHux mpaouyit. Bona cnpuse opmysanrio 0yxoeHo bazamoi
ocobucmocmi, po36umKy MOpAaIbHUX AKOCMel, HAYIOHAIbHOL c8I00MOCMI Ma cucmemu YiHHOCmel, a MaKoic
3abesneuye 38 A30K MidHC ICIMOPUUHUM 00C8I0OM HAPOOYy MA CYYACHUMU BUXOBHUMU npoyecamu. 3pobieHo
BUCHOBOK, W0 NPUHYUNU HAPOOHOI nedazo2iku, i000padiceHi y meopax YKpaiHCbKoi Xy00dcHbol timepamypu,
3ANUMAIOMBCA AKMYATbHUMU 8 CYYACHUX YMOBAX MA MONCYMb OYMU ehexmusHo 8UKOPUCMAari y npoyeci
HABYAHHSL Ul BUXOBAHHS MOI00020 NOKOLIHHSL.

Knrouosi cnosa: napoouna neoazoeika, 8Uxo8amHs, HApPOOHi mpaouyii, OYX08Hi YIHHOCMI, HAYIOHATbHE
BUXOBAHHS, POOUHHE BUXOBAHHS, HAPOOHA MYOPICMb, XYOOXUCHIN MBIP, 0COOUCMICMb, KYIbMYPHA CHAOWUHA,
nampiomusm, MOpAaIbHi AIKOCMI.

Jlara nmepiioro HaJIXo/KEeHHs cTarTi o BuaanHs: 11.08.2026

Jara npuiHATTS CTaTTi A0 ApYKY micis penensysanus: 01.09.2026
MHara myO6mnikanii (onpuntonaenns) crarti: 30.10.2026
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